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Abstract

This research examines the hadiths regarding the participation of children
who have not yet reached the age of discernment (tamyiz) in mosques and
how the Prophet Muhammad (PBUH) addressed situations where they
passed in front of people praying. The study stems from the societal debates
surrounding the presence of young children in mosques, which can
sometimes lead to disturbances or children passing in front of those praying.
This research is a qualitative study using the thematic hadith study method
by collecting, analyzing, and interpreting hadiths related to the discussed
theme. The findings reveal that there are numerous authentic (sahih) hadiths
explaining the participation of children below the age of discernment in
mosques. These hadiths indicate that the presence of such children in
mosques did not disrupt the Prophet (PBUH) in leading prayers, particularly
when he served as the imam. . Moreover, the practice of bringing small
children, including those under the age of tamyiz, to mosques was common
during the time of the Prophet (PBUH) and his companions. Authentic
hadiths also show that young children passing in front of those praying were
tolerated by the Prophet (PBUH), as there are the mosque has been a child-
friendly place ever since the time of the Prophet.
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Abstrak

Penelitian ini mengkaji hadis-hadis tentang keikutsertaan anak yang belum
tamyiz ke masjid dan bagaimana hadis menyikapi mereka ketika bermain di
dalam masjid. Penelitian ini berangkat dari adanya pro dan kontra di tengah
masyarakat mengenai keikutsertaan anak-anak yang belum tamyiz ke
masjid. Kehadiran mereka kerap dianggap berpotensi menimbulkan
kegaduhan serta mengganggu kekhusyukan jamaah, misalnya dengan
berjalan di depan orang yang sedang salat. Penelitian ini merupakan
penelitian kualitatif dengan metode studi hadis tematik yang dijalankan
dengan mengumpulkan, menganalisis, dan menginterpretasikan hadis-hadis
yang berkaitan dengan tema yang dibahas. Hasilnya, terdapat banyak hadis
sahih yang menjelaskan tentang keikutsertaan anak-anak yang belum
tamyiz ke masjid. Hadis-hadis ini menunjukkan bahwa keberadaan anak-
anak yang belum tamyiz di masjid tidak mengganggu Nabi SAW dalam
melaksanakan salat, terutama ketika beliau menjadi imam. Hadis-hadis ini
juga menunjukkan bahwa kebiasaan membawa anak-anak kecil ke masjid,
termasuk anak-anak yang belum tamyiz, sudah terjadi di masa Nabi
Muhammad SAW dan para sahabat. Hadis-hadis sahih yang menyebutkan
keikutsertaan anak-anak yang belum tamyiz ke masjid itu menunjukkan
bahwa masjid merupakan tempat ramah bagi anak bahkan sejak zaman
Rasulullah.

Kata Kunci: Masjid, Ramah, Anak-Anak, Hadis.
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INTRODUCTION

Bringing young children to the mosque is an issue that raises
many pros and cons in our society. The debate about the presence of
children in the mosque often leads to conflicts between mosque
administrators and worshipers, mosque administrators and children,
and mosque worshipers and children themselves. Some people think
that small children do not need to be brought to the mosque because
it will disturb the solemnity of the congregation who are performing
congregational prayers. In addition, the mosque is not a playground
for children. Others argue that children who can be brought to the
mosque are children who are tamyiz or seven years old, because the
prayer command for them is addressed to children who are seven
years old. Others bring children to the mosque for the reason of
introducing them to the mosque environment and instilling a love for
the mosque from an early age. Moreover, in the historical record, the
mosque is the center of civilization for Muslims. 1

The author himself once witnessed a small child who was about
three years old while in the mosque running in front of the
congregation who was performing the sunnah prayer. The
congregation then prevented the child from passing in front of him by
stretching his hand forward. As a result, the child fell because the
worshipper's hand hit his face. The child then cried and complained to
his father that the person had done evil to him. The intention of the
congregation who were praying was good, wanting to carry out the
sunnah of the Prophet Muhammad SAW, when people were walking in
front of people who were praying. However, because the way to do it
is not beautiful enough to cause the child to fall and cry, the sunnah
action is then considered bad by the child and causes trauma to him.

Rustam Pakpahan, in his research, mentioned that physical and
verbal violence still often occurs in mosques. Some mosques seem to
be made uncomfortable and unfriendly for young children. Pakpahan
mentioned that basically, mosque managers have understood the
teachings of Islam, which instruct them to be gentle with children, but
in reality, violence against children in mosques still occurs. Violence

1 Sofian Al-hakim, Adang Sonjaya, Septian Adityawati, Atika Zahra,
Rahmayanti, Opik Rozikin, "Mosque-Based Economic Transformation:
Ecosystem Model Analysis Using ANP," International Journal of Sustainable
Development and Planning, Vol. 20, No. 2 (February, 2025), 623.
https://doi.org/10.18280/ijsdp.200213 4.
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against children in the mosque is not only committed by worshipers
who are disturbed by children's activities in the mosque, but also by
the mosque administrators themselves.2

Research related to the theme of child-friendly mosques has
been conducted by several researchers, such as Rustam Pakpahan's
article entitled "The Concept of a Child-Friendly Mosque in the View of
the Mosque Prosperity Board (BKM)"3 Renny Anggarani Nur Prasasti's
article entitled "Implementation of Child-Friendly Mosque
Management at the Asy Syuhada Mosque in Bontang City, East
Kalimantan"4, article by Din Muhammad Zakariya and M Arif Rohman
Mauzen entitled "Implementation of Child Friendly Mosque
Management at Gunung Sari Mosque Surabaya",5 And Ahmad
Muchlishon Rochmat's article entitled "Child Friendly Mosque
Bringing Children Closer to the Mosque" was published by the
Ministry of Religion in the book Innovation Realizing Friendly
Mosques for the Benefit of All.6 However, these research articles do not
focus on examining the hadiths related to the attitude of the Prophet
Muhammad towards children who participate in activities in the
mosque. The articles above focus more on how to create and
implement the concept of child-friendly mosques.

While the research that specifically discusses the participation
of children in the mosque is an article entitled "Hukm Istihab al-Atfal li
al-Masjid", written by Ghisan Salman al-Khasyali. This article focuses
on the figh ruling regarding the participation of children in the

2 Rustam Pakpahan, "The Concept of a Child-Friendly Mosque in the View of
the Mosque Prosperity Board (BKM)." Journal of Research in Religious Fields,
Vol. 9, No. 2 (2018), 343-346.

3 Rustam Pakpahan, "The Concept of a Child-Friendly Mosque in the View of
the Mosque Prosperity Board (BKM)." Medan Research Journal of Religion,
Vol. 9, No. 2 (2018).

4 Renny Anggarani Nur Prasasti, "Implementation of Child Friendly Mosque
Management at Asy Syuhada Mosque in Bontang City, East Kalimantan,"
SWATANTRA, Vol. XXI, No. 2, July 2023.

5 Din Muhammad Zakariya and M Arif Rohman Mauzen, "Implementation of
Child-Friendly Mosque Management at Gunung Sari Indah Mosque Surabaya,"
Journal of Education Management and Social Sciences (JMPIS), Vol. 5, No. 4,
June-July 2024.

6 Muchlishon Rochmat, "Child Friendly Mosque Bringing Children Closer to
the Mosque" in Innovation in Realizing Friendly Mosques for the Benefit of All
(Jakarta: Ministry of Religious Affairs of the Republic of Indonesia, 2024), 3-
13.
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mosque. According to this article, children who are three years old and
below should not be taken to the mosque, as they cannot be
conditioned. Children who can be brought to the mosque are those
who are five years old and above. This article emphasizes that it is
permissible to bring young children to the mosque on the condition
that they do not cause noise or disturb the congregation.”
Furthermore, Yasir ibn 'Abdillah Salih al-Hammad wrote an article
entitled "Ahkam al-Atfal fi al-Masajid Dirasah Mugaranah". There are
three main issues discussed in this article: the ruling on bringing
children to the mosque, the ruling on bringing small children during
prayer, and the ruling on children carrying gadgets in the mosque. The
article states that scholars differ on the ruling of bringing young
children to the mosque, but the strongest opinion is that it is
permissible for children who are tamyiz. As for children who are not
yet tamyiz, the ruling is makruh.8 Another study that addresses this
issue is al-Misykah fi Bayan Adab Wa Ahkam Istihab al-Atfal Ila al-
Salah, written by al-Sayyid Murad Salamah. The author of this treatise
concluded that it is permissible to bring children to the mosque
provided that they have attained the age of puberty and do not cause
any disturbance. However, children who have not attained the age of
puberty and are likely to cause noise in the mosque should not be
brought to the mosque in any subtle way. °

A study of child-friendly mosques that focuses on hadith studies
was conducted by Wakhid Hasyim in his article entitled "Hadith
Studies on Child Development Friendly Mosques". This article
discusses two traditions related to the participation of young children
in the mosque, namely the Hadith of Abu Qatadah which tells the story
of the Prophet Muhammad carrying Umamah when he was the prayer
leader and the Hadith of Anas bin Malik which tells the story of a
woman who brought her child to the mosque then the Prophet
Muhammad accelerated his prayer because the woman's child was

7 Ghisan Salman 'Al1 al-Khasyali, "The Law of Istihab al-Atfal Li al-Masjid,"
Majallah Diyali, Vol. 87 (2021).

8 Yasir ibn 'Abdillah Salih al-Hammad, "Ahkam al-Atfal Fi al-Masajid Dirasah
Mugaranah" Majallah Abhath, Vol. 11, No. 2 (June 2024). sdaJl - Jie Soldl el
Ao-gliel

9 al-Sayyid Murad Salamah, al-Misykah Fi Bayan Adab wa Ahkamistihab al-
Atfal Ila al-Salah, in https://bitly/4nD9IHi
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crying.l® The next article is entitled "Dukhiil al-Sibyan al-Masdajid fi
Daw' al-Sunnah al-Nabawiyyah Dirasah Mawdii'iyyah” by Ahmad
Mahmiuid Bakri Khalil. This article examines the traditions about the
participation of young children in the mosque. It concludes that the
traditions that prohibit children from entering the mosque are weak
traditions that cannot be used as legal guidelines. Many sahih
traditions explain the permissibility of young children in the mosque,
both those who have attained the age of puberty and those who have
not. 11

From the various studies that have been mentioned, it can be
seen that the study of children's involvement in the mosque is
generally limited to two things: first, the discussion of the
management and implementation of the concept of "child-friendly
mosque"; second, figh studies that highlight the law of bringing
children to the mosque. As for research that examines the meaning of
the hadiths about the activities of young children in the mosque, along
with the context and the attitude of the Prophet (PBUH) towards them,
it is rarely done systematically. This study occupies that position. The
main focus is not on the determination of figh law alone, but on the
meaning of the traditions that record the Prophet's interaction with
children in the mosque as a conceptual basis for building a mosque
paradigm that is friendly to child development. In particular, this
research will highlight a thematic issues: How do the traditions
address the participation of young children who are not yet tamyiz in
the mosque?

This research is a qualitative study using the thematic hadith
study method by collecting, analyzing, and interpreting the traditions
related to the theme discussed. The first step taken by the researcher
is to collect the traditions that are relevant to the theme of child-
friendly mosques. After that, the collected traditions will be studied
simply by utilizing the Maktabah Syamilah and Gawami' al-Kalim
applications to trace the source in the hadith book and find out the
ruling of the hadith, whether sahih, hasan, daif, or other. Furthermore,

10 Wakhid Hashim, "A Hadith Study on Child Development-Friendly
Mosques," Living Hadith, Vol. 1II, No. 2, October 2018. DOLI:
10.14421/livinghadis.2018.1697

11 Ahmad Mahmiud Bakri Khalil, "Dukhill al-Sibyan al-Masajid fi Daw' al-
Sunnah al-Nabawiyyah Dirasah Mawdi'iyyah," Majallah Kuliyyah Usil al-Din
wa al-Da'wah Bi Asyiit, Vol. 41, No. 1 (2023).
https://journals.ekb.eg/article_325356.html
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the researcher will include a brief description of the asbab al-wurtid of
the hadith if found. Finally, the researcher will refer to the books of
sharh to present the scholars' interpretations and explanations of the
meaning of the hadith text under study.

The data analysis method used in this research is content
analysis and descriptive-analytical. Content analysis is done by
examining the traditions related to the participation of children in the
mosque. While descriptive-analytical is done by describing, analyzing,
and interpreting the traditions that talk about the participation of
children in the mosque by referring to historical facts at the time of the
Prophet Muhammad and the scholars' explanations of the traditions.
After the description, analysis, and interpretation of the traditions
related to the participation of children in the mosque, a critical review
of the traditions is conducted.

DISCUSSION

Hadiths on Children's Participation in the Mosque

In the theme of hadith about child-friendly mosques, the author
found six traditions that discuss the participation of children in the
mosque and the attitude of the Prophet Muhammad towards these
children. These traditions were narrated by six companions as
follows:

First, the Hadith of Rubayyi’ bint Mu‘awwiz:

G UG E3s @Y o Jiadll &3 5y B0 il ol 53 G 53 (g0
i asle 20 Joo ol Upt gl 206 e il 353 o il o2 GRS
Aajim Al (Ll auel 6K Gar il J3a &1 Laid g,é@;b}zu’suz
S5 130 el (oo Al A0 asid e tl J) RS (A 2L &) i Sz

s ke 36 Bl sl e pad5

12 Muslim bin al-Hajjaj al-Naysaburi, Sahih Muslim, Vol. 3 (Beirut: Dar al-Jayl,
t.th.), 152. Muhammad bin Isma‘l al-Bukhari, al-Jami‘ al-Sa hip, Vol. 3 (Kairo:
Dar al-Sya‘b, 1987), 48. Ibn Khuzaymah al-Naysabari, Sahif Ibn Khuzaymah,
Vol. 3 (Beirut: al-Maktab al-Islami, 1970), 288.
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"On the morning of 'Ashoora’, the Messenger of Allah ( peace
and blessingsof Allah be upon him) sent a man to the Ansar
villages around Madinah and said: 'Whoever has fasted this
morning, continue fasting. And whoever has not fasted this
morning, fast the rest of the day.” From then on, we fasted
on that day and also accustomed our young children to
fasting, in sha Allah. We take them to the mosque and give
them woolen toys so that they can play. If one of them cries
because he is hungry, we give him the toy until the time of
breaking the fast."

The chain of transmission of this Hadith is from the companion
of Rubayyi' Bint Mu'awwiz in Sahih Muslim from reliable narrators. It
is valid and can be accepted and practiced.!3 This Hadith shows how
much the Companions paid attention to the education and habituation
of their children to worship from an early age. They trained their
children to fast and pray before they reached puberty so that they
would not find it difficult when they grew up, as the Prophet
Muhammad said, "Command your children to pray when they are seven
years old, and beat them if they fail to do so when they are ten years old.”

This habit is not just a physical exercise, but also the cultivation
of spiritual values, discipline, and love for worship that will shape the
child's religious character in the future. *Even the Companions
educated their children from an early age by familiarizing them with
the mosque, even though they mostly played there.

Second, the hadith narrated by Abti Buraydah:

b gils (Wi il A Jia bl Usl alad 06 el (2 3255 &5
Lahis B U5 (olshis ulj.u ohasl ol Lgle (agie Al (o33 SR
Vo slaatt] (its (839505 wS15aT W)} 0l o " 1B 6 N iy dagad

caghaidl g 35T A3 ol w16 3ds A

13 Yusuf Al-Mizzi, Tahzib al-Kamal fi Asma' al-Rijal, (Beirut: Muassasah al-
Risalah, 1983).

14 'Abd al-'Aziz ibn 'Abd Allah al-Rajihi, Tawfiq al-Rabb al-Mun'im bi-Sharh
Sahih al-Imam Muslim (Riyad: Markaz 'Abd al-'Aziz ibn 'Abd Allah al-Rajihi,
1sted., 1439 AH/2018 CE), jil. 1.

NA B AWI - Volume 6 Nomor 2 September 2025 | 258



"Muhammad ibn Al-'Ala narrated to us that Zayd ibn Hubab
narrated to them that Husayn ibn Wagqid narrated to me
that Abdullah ibn Burayd, from his father, said: The
Messenger of Allah (peace and blessings be upon him) gave
a sermon to us. Then came Hasan and Husayn (may Allah
be pleased with them) wearing two red shirts. They
stumbled and then got up again. The Messenger of Allah
(peace and blessings be upon him) came down from the
pulpit, took them in his arms, and climbed back up to the
pulpit with them. Then he said, 'True is the word of Allah:
{Your wealth and your children are but a temptation for
you} [QS. At-Taghabun: 15]." Then he continued, 'l saw these
two children, and I could not help myself (from approaching
them)." After that, he continued his sermon.”

This hadith was reported by Abi Dawud, al-Tirmizi, al-Nasa',
Ibn Majah, Ahmad ibn Hanbal, Ibn Khuzaymah, Ibn Hibban, and al-
Hakim.!> Al-Tirmizi states that this tradition is a hasan gharib
tradition. 16Hakim, who was corroborated by al-Zahabi, also rated this
tradition as sahih.!” Al-Albani and al-A'zamj, in their commentary on
this tradition, state that it is sahih.!®8 Shu'ayb al-Arnaut, while
commenting on this tradition in Musnad Ahmad, stated that its sanad
is strong.1® In his commentary in Sahth Ibn Hibban, he mentions it as
ahasan.20

15 Aba Dawud al-Sijistani, Sunan Abi Dawud, Vol. 1 (Beirut: Dar Kitab al-'Arabi,
t.th.), 432. Muhammad ibn 'Isa al-Tirmidhi, Sunan al-Tirmidhi, Vol. 6 (Beirut:
Dar al-Gharb al-Islami, 1998), 122. Ahmad ibn Hanbal, Musnad of Ahmad ibn
Hanbal, Vol. 5 (Beirut: 'Alam al-Kutub, 1998), 354. Ahmad b. Shu'ayb al-
Nasa'i, Sunan al-Kubra, Vol. 2 (Beirut: Mu'assasah al-Risalah, t.th.), 286. Ibn
Majah al-Qazwayni, Sunan Ibn Mdjah, Vol. 4 (t.t.: Maktabah Abi al-Ma'atj, t.th.),
597.

16 Muhammad bin 'Isa Al-Tirmidzi, Sunan Al-Tirmidzi, Vol. 5 (Beirut: Dar Ihya'
al-Turats al-‘ Arabi, n.d..), 658.

17 Hakim Al-Naysabiri, Al-Mustadrak ’ ala Al-Sahihayn, Vol. 4, ed. Mustafa
'Abd al-Qadir ' Ata (Beirut: Dar al-Kutub al-’ Ilmiyyah, 1990), 210.

18 Al-Tirmidzi, Sunan Al-Tirmidzi: 5, 658; Ahmad ibn Shu'ayb Al-Nasa’ i,
Sunan Al-Nasa’i, Vol. 3 (Halb: al-Matbii‘ at al-Islamiyyah), 1986), 192.

19 Ahmad ibn Hanbal Al-Shaybani, Musnad Ahmad, ed. Shu'ayb Al-Arnaut
(Beirut: Mu'assasah al-Risalah, 2001).

20 Tbn Hibban Al-Busti, Sahih Ibn Hibban Bi Tartib Balban, Vol. 13 (Beirut:
Mu'assasah al-Risalah, n.d..), 403.
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This Hadith shows that the Friday sermon may be temporarily
stopped if there is an urgent need, as the Prophet Muhammad did
when he saw Hasan and Husayn (his grandchildren) coming in red
clothes and fell while walking. He came down from the pulpit, carried
them, and then went back up while reciting the words of Allah:
"Indeed, your wealth and children are a trial" (Surat at-Taghabun: 15).
The Hadith also explains that the Prophet could not contain his
affection for his grandchildren. This reflects his tenderness, affection,
and care for children.2! It also shows that children in those days often
went to the mosque.

There is a correlation between the first and second hadith. In the
first Hadith, it is mentioned that the Companions trained their children
in worship from an early age. They invited them to fast and play in the
mosque. This is in accordance with what the Prophet Muhammad did
in the second Hadith, who carried his grandson while preaching. These
two traditions show that since the time of the Prophet Muhammad
SAW, the mosque has been a friendly place for children.

Third, the hadith narrated by Anas ibn Malik:

B3B3 0 a5 0B a5} s A 505 1008 o0 i i GBS
5T 83all § 539 b 116 wlas u; Al oo o1 B 435 el & Gl &
o 3l 5 558 (e T s Bl 8 5300 gl 05 gt LD
A «f_.ilg;

"Verily, I (Prophet Muhammad SAW) entered the prayer

with the intention of prolonging it. But when I heard the cry

of an infant, I hastened my prayer, knowing how much his
mother was distressed by his cry."

21 Sharh Sunan Abi Dawid, by 'Abd al-Muhsin bin Hamd bin 'Abd al-Muhsin
bin 'Abd Allah bin Hamd al-'Abbad al-Badr

22 Muhammad bin Isma'il al-Bukhari, Shahih al-Bukhari, Vol. 1 (Kairo: Dar al-
Sya’b), 1987), 181.
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This Hadith was narrated by Anas ibn Malik from reliable
narrators in Sahih Bukhari. It is valid and can be accepted and
practiced.23 The content of this Hadith shows how much the Prophet
Muhammad cared for his worshippers, especially their mothers. He
did not prolong his prayer when he heard the cry of a baby, knowing
the feelings of the mother who was disturbed by the cry of her child.
The scholars explained that this leniency can be done for the entire
prayer or for some of its rak'ahs, depending on the situation. In
another narration, it is mentioned that he recited short surahs in the
Fajr prayer so that the mother could breastfeed her child
immediately.2*

The above Hadith shows that the women of that era used to
attend prayers behind the Prophet Muhammad in the mosque with
their small children, and this was known to the Prophet Muhammad.
Small children who cry in the mosque during congregational prayers
may disturb the solemnity of people who are praying in congregation.
But the attitude of the Prophet SAW when he became the prayer leader
and heard a small child crying was not to reprimand the child's parents
during the congregational prayer.

The Prophet also did not order the parents of the child not to
bring their child to the mosque because it could disturb the solemnity
of the congregational prayer. The Prophet Muhammad SAW actually
accelerated his prayer by reading short surahs so that the prayer
would finish quickly and the child's parents could immediately calm
their crying child in the mosque.

There is a correlation between the first, second, and third
traditions. The third Hadith provides an explicit example that during
the Prophet's time, mothers sometimes brought their children to the
mosque during the congregation. Instead of being forbidden for fear of
disturbing people who were praying, this was supported by the
Prophet Muhammad.

23 Yusuf Al-Mizzi, Tahzib al-Kamal fi Asma' al-Rijal, (Beirut: Muassasah al-
Risalah, 1983).

24 Zayn al-Din 'Abd al-Rahman ibn Ahmad ibn Rajab al-Hanbali, Fath al-Bari
Syarh Sahih al-Bukhdrt (al-Madinah al-Nabawiyyah: Maktabat al-Ghuraba' al-
Atariyyah, 1417 AH/1996 CE).
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Fourth, the hadith narrated by Abi Bakrah:
o Sadl 55 A 1315« Jiad 68 iy aile Hul T bl oy 61 5555 5l (2
HUB « iad S By By g e A oo o s 0500 ¢ aatle J25 .0k
sl Eaiie GG « 1 Jss 5 1515 . e a3 KI5 . 5 e CUS Jab
O €l ey« i 13a @31 85« WA Gpo (g0 40) 1 J16 ¢ Ao SIGSH e i

"The Prophet once prayed. When he prostrated, Hasan
climbed onto his back and neck. So the Prophet raised him
gently so that he would not fall. This happened more than
once. After he finished praying, the Companions said, 'O
Messenger of Allah, we saw you treat Hasan with something
we have never seen before.' He replied, 'Verily, he is my
flower (my fragrance) from the world. This boy is a leader,
and may Allah reconcile through him two great groups of
Muslims."”

This hadith was narrated by Ahmad ibn Hanbal. According to
Shu'ayb al-Arnaut, the quality of this tradition is sahih. 25In the
narration of al-Hasan from Abu Bakrah, it is mentioned that the
Prophet Muhammad took Hasan and Husayn while on the pulpit and
kissed them.2¢ This narration confirms that this act committed by
Hasan occurred not only once, but repeatedly. After the Prophet
Muhammad SAW put Hasan and Husayn on the ground, they both
climbed back on the back of the Prophet Muhammad SAW. What
Hasan and Husayn did was not considered a nuisance by the Prophet
Muhammad.

There is a correlation between the first, second, third, and fourth
traditions. This fourth Hadith shows that Hasan's repeated actions
show that he often went to the mosque with the Prophet Muhammad,
even when he was still unable to pray because he was very young.

25 Ahmad ibn Hanbal, Musnad Ahmad ibn Hanbal, Vol. 5 (Beirut: 'Alam al-
Kutub, 1998), 51.
26 Muh}ammad ibn Isma'il al-Bukhari, a/-/Jam/" al-Sahih, Vol. 3 (Cairo: Daral-
Sya'b, 1987), 244.
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Fifth, the Hadith narrated by Abli Qatadah al-Ansart:
buode (3E 015 (Ol ol o3 Olake G Sl Bs Sak f i Jass s
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“I saw the Prophet Muhammad ¥leading the prayer, while
Umamah bint Abu Al-'Ash, his granddaughter by Zainab
bint the Prophet % was on his shoulders. When he bowed,
he put her down, and when he rose from prostration, he
carried her back.”

This Hadith was narrated by a Companion named Abu Qatadah
al-Ansari in Sahih Muslim with reliable narrators.28 al-Nawawi
commented on this Hadith in his book al-Minhdj Syarh Sahih Muslim
ibn al-Hajjaj that, for the Shafi'i school of thought and others like it, this
Hadith indicates that it is permissible to bring a small child, male or
female, when praying an obligatory or voluntary prayer. It is
permissible for the imam, the congregation, and the person praying
alone.

The scholars of the Maliki school of thought direct the prayer
that the Prophet Muhammad (peace be upon him) performed in the
above hadith to voluntary prayers. They forbid doing so in the
obligatory prayer. This interpretation is criticized by al-Nawawi and
considered a fasid interpretation, because Abii Qatadah’s statement
"ya'ummu al-nds" clearly indicates that the prayer performed by the
Prophet Muhammad was obligatory.

The content of this Hadith shows that what the Prophet did was
basically to show his people the permissibility of praying while
holding a small child. This does not contradict the rules of shari'ah,
because humans are originally pure. The impurity found in the human
body is forgiven because it is found in the body. On the other hand, the

27 Muslim bin al-Hajjaj al-Naysaburi, Sahih Muslim, Vol. 2 (Beirut: Dar al-Jayl],
t.th.), 73.

28 Yusuf Al-Mizzi, Tahzib al-Kamal fi Asma' al-Rijal, (Beirut: Muassasah al-
Risalah, 1983).
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clothes of young children are basically pure, unless it is obvious that
there is impurity.2?

There is a correlation between the first, second, third, fourth,
and fifth traditions. In the fifth Hadith, the Prophet even gives the
practice of holding a child during prayer so that the prayer remains
valid.

Sixth, the Hadith reported by Shaddad ibn al-Had al-Layst:
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"The Messenger of Allah (SAW) came out to meet us during
one of the Isha prayers, he was holding Hasan or Husain.
Then he came forward, put the child down, said Takbir, and
started the prayer. While he was praying, he prostrated for
a long time. My father (the narrator of the hadith) raised
his head and saw the child on the Prophet’s back while he
was prostrating. Then I returned to prostration. After the
Messenger of Allah finished the prayer, people said, 'O
Messenger of Allah, you have prolonged your prostration in
the middle of the prayer to the extent that we thought
something had happened or that you were receiving a
revelation'. He replied, 'Not because of that. Rather, my
grandson was riding on my back, and I did not want to rush
up before he was satisfied and finished his need."”

29 Yahya ibn Sharaf al-Nawawi, a/-MinjahSharh Sahih Muslim ibn al-Hajjaj, Vol.
2 (Beirut: Dar lhya' al-Turath al-'Arabi, 1392 AH), 307.
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This Hadith was narrated by al-Nasa'i and Ahmad ibn Hanbal.30
It is considered authentic by Shu'ayb al-Arnaut in his commentary on
the traditions of Musnad Ahmad ibn Hanbal,3! As well as by al-Albani
in his commentary on the traditions of Sunan al-Nasa'r. 32

The content of this Hadith is that the Prophet Muhammad
accommodated one of the rights of children, namely the right to play.
The right to play for children has been recognized internationally and
regulated in various regulations. 33In this Hadith, Prophet Muhammad
allowed a child to sit on his back and use him as a toy while he was
praying. He did not force the child to come down until the child was
satisfied with playing. The Prophet Muhammad did not even move
from his prostration position, even though he was leading the
Companions in the mosque, until the Companions asked him after the
prayer was over.

In this case, it is as if the Prophet Muhammad was explaining to
his people about the rights of children by saying that he did not want
to be rushed and let the child finish enjoying his time playing. The
Prophet did not show any anger at the child's actions, and he did not
forbid his companions from bringing children to the mosque. There is
also no record of scholars saying that this is a specialty that only
applies to the Prophet Muhammad.3+

30 Ahmad ibn Shu'aib al-Nasa'i, Sunan al-Nasa'i, Vol. 2 (Aleppo: Maktab al-
Mathbu'at al-Islamiyyah, 1986), 229. In Ah}mad's narration, the wording
used is salata al-'ashiyyi al-zuhri aw al-'asri (one of the Zuhr or Asr prayers).
See Ahmad ibn Hanbal, Musnad Ahmad ibn Hanbal, Vol. 6 (Beirut: 'Alam al-
Kutub, 1998), 467.

31 Ahmad b. Hanbal, Musnad Ahmad Bin Hanbal, Vol. 3 ed. Shu'ayb Al-Arnatt
(Cairo: Mu'assasah Qurtubah, n.d..), 493.

32 Ahmad bin Shu'ayb Al-Nasa’1, Sunan Al-Nasa’i, Vol. 2 ( Halb: al-Matbi‘ at
al-Islamiyyah, 1986), 299.

33 Andrés Paya Rico and Jaume Bantula Janot, "Children's Right to Play and Its
Implementation: A Comparative, International Perspective,” JOURNAL OF
NEW APPROACHES IN EDUCATIONAL RESEARCH, Vol. 10, No. 2 (2021), 279-
292. https://doi.org/10.7821 /naer.2021.7.665

34 Ahmad Mahmiud Bakri Khalil, "Dukhil al-Sibyan al-Masajid fi Dauw’' al-
Sunnah al-Nabawiyyah Dirasah Mawdi'iyyah" Majallah Kulliyat Usil al-Din
wa al-Da'wah bi Asyiit, Vol. 41, No. 1, 301.
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From the explanation of the hadith study with the theme of
child-friendly mosques above, it can be understood that the mosque
has been a friendly place for children since the time of the Prophet.
This is known from the habit of the companions who educate their
children to worship by inviting them to the mosque, even though they
will play there.

Some traditions describe the activity of the Prophet Muhammad
when he became the prayer leader and Hasan or Husayn climbed on
his back and rode him as a mount, as reported by Abii Bakrah and
'Abdullah ibn Mas'ud. There is also a tradition that tells the story of a
small child crying in the middle of the congregational prayer in the
mosque, then the Prophet Muhammad accelerated his prayer reported
by Anas ibn Malik, with the wording "kana". According to Ibn Daqiq al-
'ld, the wording of the Hadith using "kdana" indicates that the activity
occurred frequently or continuously by the Prophet Muhammad.
However, the wording "kana" in a hadith can also indicate that the
event was done by the Prophet Muhammad without repetition. 35Then
what about the activity of the Prophet Muhammad, who brought his
grandchildren to the mosque and held them during prayer, and also
the story of a child crying in the mosque during congregational prayer?
Did these events only happen once? Based on the existing narrations
and the number of companions who narrated the incident and the
different incidents, it shows that these activities did not happen only
once, but repeatedly, although not every day.

What was done by the Prophet Muhammad SAW is certainly a
guide for his people in addressing or treating small children who come
to the mosque. The snapping or harsh reprimands carried out by the
congregation against young children because of their polahah that
sometimes makes noise in the mosque may traumatize them and
eventually make them lazy to come to the mosque again in the future.

Yelling at young children has a significant relationship with
conduct problems and emotional problems in children in the future.36

35 Ibn Daqiq al-'ld, Thkam al-Ahkam Syarh 'Umdat al-Ahkam, Vol. 1 (Beirut:
Mu'assasah al-Risalah, 2005), 66.

36 Andreas Bauer, Graeme Fairchild, Sarah L. Halligan, Gemma Hammerton,
Murray, Ina S. Santos, Tiago N. Munhoz, Aluisio ]J. D. Barros, Fernando C.
Barros & Alicia Matijasevich, "Harsh parenting and child conduct and
emotional problems: parent- and child-effects in the 2004 Pelotas Birth
Cohort," European Child & Adolescent Psychiatryl, Vol. 31, pages 1-11 (2022).
https://doi.org/10.1007/s00787-021-01759-w
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This kind of thing is certainly not in accordance with the attitude of the
Prophet SAW, who loved young children very much. The worshipers
and parents should be able to understand that the world of small
children is indeed a world of play. Playing in the mosque, done by
young children, as long as it does not become a habit and does not
make the mosque a place to play, according to the scholars, is not
considered evil that must be eliminated.3”

Therefore, in guiding and directing young children when making
noise in the mosque, it must be with a smile and an open heart; the aim
is solely out of love for them, to foster love for the mosque, and so that
their hearts always have an attachment and interest in the mosque.
The wisdom of this is to get them used to loving the mosque and
praying in congregation from an early age. The sights they see in the
mosque and what they hear of the recitation of the Qur'an, takbir,
tahmid, and tasbih will have a strong influence on their souls that will
not disappear when they grow up and face the burdens of life.38

37 Muhammad b. Muhammad al-Ghazali, [hya’ ‘Uliim al-Din Vol. 2 (Beirut: Dar
al-Ma'rifah, t.th.), 338.

38 Muhammad Nasir al-Din al-Albani, al-Thamar al-Mustatab fi Fiqgh al-Sunnah
wa al-Kitab (t.t.: Gharas Li al-Nasyr wa al-Tawzi', t.th.), 761.

267 | Muhammad Kudhori & Rizky Amaliah - Child-Friendly Mosques: Understanding



CONCLUSION

This study examines the traditions about the presence of
children who are not yet tamyiz in the mosque and how the Prophet
Muhammad responded to them while playing in it. The results of the
study show that the six related traditions have valid, muttasil sanads
and are accepted by scholars, so the presence of children in the
mosque is not just a social phenomenon, but an authentic historical
event. Scholars' explanations in the commentaries of the hadith
indicate that the presence of young children in the mosque is not
prohibited, as long as it does not cause uncleanliness or damage, and
is even seen as part of early education to familiarize children with
worship. An analysis of the meaning of the hadith also illustrates the
Prophet Muhammad's attitude of gentleness, compassion, and
exemplarity by providing a safe space for children, even
accommodating their movements while he prayed. These findings lead
to recommendations for today's mosques to emulate the Prophet
Muhammad by creating a child-friendly environment, educating
worshipers about the etiquette of bringing children to the mosque,
and preparing safe and educational facilities. In addition, further
research can explore more aspects of mosque-based child education
from the perspective of hadith and tarbawi figh.
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